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Neve Shalom/Wahat al-Salam

A Three Part Interview
December 18th, 2008

Part 1 - Howard Shippin “l live as If the future is now”

Fifty-five families live in Neve Shalom/Wahat aléBa situated along Israel’s infamous
green line. The community keeps its populatiortbrsplit at 50-50—half Arab
Palestinian, half Israeli Jew. The late Bruno HussaDominican monk, founded the
village in the late 1960s, at first a few shacksadmll, there are now 220 members. The
community has an internationally renowned SchoolP@ace, a bi-national primary
school, a hotel, a spiritual center and severagkmeeting halls and administrative
centers. The village’s sole purpose for existesag,many of its members, is simply to
disprove the persistent modern myth that Arabs $¥alians and Israeli Jews cannot live
together in harmony.

Of all the residents one finds at Wahat al-Salammyilrd Shippin is perhaps the most
unexpected. He was born in Yorkshire, England antkither Jewish nor Arab. He
claims no religious affiliation but is married toJ@wish woman named Dorit, who heads
the village’s Spiritual Center. Howard and Dorit\elived in the village for twenty-
three years. Howard serves as the Communicatiod@mvelopment chief. He’s fifty-
one years old and speaks Hebrew and English.

Jesse Nathan: Where does NSWAS'’ confidence in co-
existence come from? From what evidence does this
insistence draw upon?

Howard Shippin: “Coexistence” is actually one afshk
words like “tolerance,” which don’t necessarily exgs
what you want to say. It literally means that twiitees
exist together. And “tolerance” means that youvatkng

to “tolerate” the presence of the other party,altyh you may not enjoy doing so. So,
using the word coexistence requires a mentionekihd of coexistence you are talking
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about. In the context of NSWAS we are striving todgaa quality of coexistence where
there is a sharing of authority and responsibditia an atmosphere of mutual respect and
understanding. Any other form of coexistence perges mutual antagonism and a
power struggle, where each side will continue gbffifor superiority rather than work for
an integrative society that is enriched by its safgaidentities. Our model may not be
perfect, but is sufficiently developed and duradeugh to give us confidence that it has
relevance to the macro-level conflict.

JN: This community has very humble beginnings. Inlte late 60s this spot was a
barren hilltop where mostly itinerant, peace-mindedsouls gathered at the behest of
a Jewish-born Dominican Monk. How did the village ome into being?

HS: Bruno considered a true community to have gattarted when families took up
residence here, in the late 1970s. Some of these already involved in dialog work
between Arabs and Jews. The number of familiesugdfdincreased from that time. In
1985, the village was recognized as such by thesitynof the Interior, which means

that it was on the map and the village was eligibtevarious services that were not there
or supported by the authorities before that.

JN: Many villagers talk about NSWAS as a laboratory What is daily life like?

HS: First, if members speak of a laboratory, pestthpy mean that the community is
inhabited by two national groups who in the extéraality coexist in a situation of
conflict. Second, about 2/3 of the adult resideviisk outside of the village. Those who
do work in the village, and those commute to jabthe village, work in a binational,
multi-cultural work environment. Those who do nairwin the village have the
opportunity to take part in village committees ofunteer their time for activities, such
as in the youth center. In general, NSWAS villagamobably have greater community
involvement than do residents of ordinary townser€his a level of intensity about the
place caused by the multiple roles that membedsthemselves in. One difference
between NSWAS and other small communities is iterogeneity. Communities have
traditionally been founded upon aspects of ethyicitilture, religion, politics or ideology
that serve as unifying factors. Such aspects aeralor less prevalent here.

JN: The community’s self-governance seems to haveovked well, considering that
the community is already a few decades old. Are the issues or topics that are
especially difficult for the community to processthings that seem more sensitive
than most?

HS: One issue is Arabic. It has been very diffitalget Jewish residents to obtain a
suitable level of Arabic so that meetings can h&dcated in the two languages. Another
issue is military service. Young Jewish resideateive mixed messages from the
community and don’t get much support for their dixi to serve or not to serve in the
army. Formally, of course, this isn’t really a dgon, since it is almost impossible for
male Jewish citizens to be exempted for reasoosmscience in Israel.
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JN: Are there certain moments when circumstances aturrent events cause folks
around the country to fix more hostile or, as the ase may be, more appreciative
attention on the community?

HS: Last year we had the Roger Waters concertatftms originally planned the concert
for Tel Aviv, but changed the venue to NSWAS padilye to efforts by The Palestinian
Campaign for the Cultural and Academic Boycottsséel, though NSWAS had also

been discussed as a venue prior to the tour. lighto50,000 people and caused three - to
- five hour traffic jams on the Tel Aviv - Jerusadighway. So naturally that brought a
lot of attention to the village, so that today bwid be hard to find an Israeli who hasn’t
heard of it. The community has symbolic value ataae where Arabs and Jews live in
peace together, whether or not the concept ofitlegye is fully understood. Ways in

which we reach the news are unpredictable. Foamst, last week, after a spate of recent
incidences of sports violence and incitements ¢sna, representatives of supporters of
Tel Aviv and Jerusalem basketball teams came toitlagie to discuss ways to calm fans
of the two teams. They came because the villageds/ay between Tel Aviv and
Jerusalem, and is seen as a symbol of toleranceaaxistence. Once, at about 1 AM

just after the start of the second Intifada | wasiig trouble getting to sleep with all that
was happening. The radio station | had on playsohg by Peter Gabriel and Kate Bush
called “Don’'t Give Up” and then the DJ came on aadl that despite all that was
happening, there was at least one village whers dew Arabs were still living together

in peace. | don't know what made her think of us.

JN: How does NSWAS'’ educational approach—in the prary school, in the peace
school, in general—grapple with the way the two sk see and articulate the conflict
to and among themselves?

HS: On this side of the Green Line, there is trabf@am of the Palestinian narrative
having been suppressed in Arab schools. This @&47], in a controversial move, the
Israeli Education Ministry finally permitted theausf the term “Nakba” in a school
textbook - though only for Arab students. Childcérprimary school age do not learn the
history of modern Israel. However, in the framewofkearning about national holidays,
our children here learn that there are two histbmarratives that coexist side by side. It
is desirable that the children will grow up strargl confident in their own identity
without feelings of guilt or impotence. However, want them also to develop an
understanding of and sensitivity for the viewpant historical narrative of the other
people. This is not a matter of textbook learnifige children bring stories from home,
and visit ruined villages within walking distanceNSWAS.

JN: I just read in The San Francisco Chronicle abotia recent archaeological
discovery on the Temple Mount in Jerusalem, site dhe Al Agsa mosque, one of
Islam’s holiest sites. Israeli archaeologists madée find and some Israelis are
seizing this as further proof that Israel’s claim b the land is the most legitimate.

HS: | often wonder whether the true Jews arenity¢lae Palestinians. Two thousand
years ago, some of the Jews went into exile. Otleengined, changed their religion and,
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with a certain amount of intermingling, became Riadestinians of today. South of Mt.
Hebron there are even people who retain certaimsbesustoms, although outwardly

they are Muslims. The Jews who, a couple of thodigaars ago, left to Europe or the
Arab countries, mingled and acquired the genelehations to which they departed. So
about half of today’s Israelis are ethnically anttwrally Arab. When you look at the
situation in this way, historical proofs such as yoention fade into insignificance.

JN: Does it ever feel artificial, living in a community that so carefully maintains a
50-50 balance between Arabs and Israeli Jews?

HS: The numerical ratio is just a loose framewabikt is quickly forgotten in everyday
life.

JN: | read early village newsletters that talked albut olive crops and raising goats.
These days, there’s no real business or industry ppening in the community.
Economically, how does the village stay afloat?

HS: Olives were planted both to greenify the hilésand because olives require little
irrigation. However, the land upon which the olivesre planted has reverted to the
neighboring Latrun Abbey now. In the 1980s, theas\an experiment at sheep farming
which did not succeed very well. We do not havel lfor agriculture and do not have any
real plans to get into industry. There is a smalehand swimming pool. The community
is not a communal settlement and is therefore apeddent upon the development of
communal enterprises, as in a kibbutz. About twalshof the residents commute to jobs
in nearby cities or are independently employed. rEiséwork in the educational
institutions, the hotel or the municipal officeéTeducational institutions are financed
largely by foundations, private donations, theestat participant fees. A network of
friends’ associations in Europe and North Amerielpho raise funds for their programs
and sometimes for development projects.

JN: Has any sort of long-term goal been articulatedmongst villagers to be
financially independent as a community someday?

HS: As the village grows, it becomes less dependgon outside help for its municipal
needs. The planned new neighborhoods will be fiedhargely by those who build
houses. The educational institutions will probaisyer be self-supporting and will
continue to require support from foundations amehfits associations.

JN: Meanwhile, NSWAS is growing. How does the villge handle expansion
logistically? What is the process there—and what & the hopes?

HS: We have reached the limits of the original maptan, which included about 55
homes. Future building will be according to an exgan plan with 92 homes, for which
we are currently completing the bureaucratic prechew families will lease their lot
from the village, and pay development and infragtree costs. They will plan a home,
have the plan approved, and then build. As in t#st,gamilies desiring to join the
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community will be screened and approved by an epfdiin committee elected by the
community. The current fifty-fifty ratio of Arab @nJewish families will be preserved.

JN: The younger generations—the kids who grew up ithe village—are returning
to live in NSWAS, right?

HS: Many of the young people see their future eiilage, and some are in the process
of setting up home here. Unfortunately, we probaimy’'t have room for all of them, if
we want new people to join, too.

JN: So do you have a cap in terms of the number @leople you'd ultimately like in
the village?

HS: No. However the expansion plan will add ano8#homes and this is all the land
available to us at present.

JN: What is the your long-term hope for the villag&

HS: Responses to such a question would alwaysrsernsd. | would like Israel to
become an integrated multicultural nation that mat$eequality and justice to all of its
citizens, acts to redress historical injusticesl, &orks to resolve the conflict with its

neighbors. Whether or not these things happenpé tioat NSWAS will remain relevant
and creative as a force for social change and ¢édudar peace.

Neve Shalom/Wahat al-Salam

December 22nd, 2008

A Three Part Interview Roundtable
Part 2 - Michal Zak

Michal Zak is a forty-nine year old Jewish residenf Neve Shalom/Wabhat al-Salam, a
village with a population mandated at exactly 50%l€stinian Arab/Israeli Jew. She’s
been living at Neve Shalom for twenty-two yearsrBoenty-one of those years she’s
held a facilitator position at the School For Peace

JN: Do you see the conflict in Israel/Palestine asclash of religions or nationalist
identities? Or both?

MZ: | see religion as yet another means to an erlde conflict, not as the source of it. |
think the source is deeper. It's cultural. One grdte Israeli Jews, with the military and
economic power have also the power to persuadg@vethat we Jews are better, more
moral, better human beings, superior, humane, dped| and so on. That gives us the
justification to occupy and control and not giveiakrights.
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JN: Why did you join NSWAS?

MZ: | thought it was a good idea to build a moda$éd on equality. Also I liked the idea
of doing something deeper than going to demonetrgtil liked to work in education and
| was offered a job at the School For Peace.

JN: So what exactly does the School for Peace do?

MZ: The SFP is a center for political educationhittie
goal of creating a more humane, equal, and jusétoc
Raising awareness of the nature of majority — niyor
group power relations remains an important goaugor
But we’ve begun to regard this awareness as areel@my
first stage towards higher aims that must be laidhoore
explicitly. After all, we cannot end our workshogeisfied
only by knowing that the Jewish participants hagedme
more aware of the existence of discrimination drad the
Palestinian participants have been made awaresbhpw
extreme the mainstream Jewish positions in IsnaelThe
workshop must lead participants to an understanaling
what it is that constructs the racist positions the
a building in Gaza destroyed confront. . ) .
during the war with Lebanon For years we regarded the political discussiomas t
principle subject. We insisted on putting the ndifftcult
issues on the table. We still insist on this. Hogravis the dialogue on fundamental
feelings of superiority and inferiority behind tpelitical positions that we now identify
as the difficult issue to be addressed. In workowgards liberation from oppression each
group confronts a different task. It is up to ugteate a space in which Jewish
participants can identify and struggle againstriegsm in their society and in themselves
while the Palestinian participants work towards mgkheir voices heard. Racism is a
difficult subject to confront, especially when wefide racism by tying it to power. There
is plenty of racism of stronger groups towards veeakoups within Palestinian society,
however in the Jewish — Palestinian context oukwaust be on racism in Jewish
society. Post-colonialist literature teaches ustti@work of the minority group is to
make its presence known - or in other words testeBven within the relatively protected
environment of the workshop when Palestinians dagtus on their mind they risk being
accused of sabotaging the dialogue or of beinddaldgy Jewish participants as extreme
or even violent. How often does one want to de#hwsuch attacks? The choice to remain
silent or “nice” is often the easier path. The veffprt required of the Palestinians to
make their voices heard exposes a painful leveitefnalized oppression against which
they must struggle. As each group overcomes itssda of the struggle they build the
grounds for true dialogue and cooperation towant®ee equal society.

JN: How many students have gone through the Schobbr Peace?

MZ: About 40,000.
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JN: Relate for me, if you will, a favorite anecda# illustrating the power of the
encounter method, in which you bring together Israk Jews and Arab Palestinians
for intense, confrontational workshop sessions.

MZ: I'll share with you one particularly interesgmrmeeting that took place in the last
Tel-Aviv University group. One male participantifindhe Jewish group and one male
participant from the Arab group were very domingtim the dialogue and they pulled the
discussion towards a historical and political debltsually we would see such a
discussion as a deviation from the “here and nawd we would try and bring the group
to talk about the inter-group relations as theymaamifested in the workshop setting. This
time we decided to give these two participantssiieece to lead the discussion away from
the kind of subject matter that we usually focusTmey conducted an intellectual dual
over historical accounts and political analysescivhivere at times exhausting, but their
insistence on examining every detail and conceptdesome new channels of dialogue.
Naturally, this was not the first time that parpi@nts argued with each other over history,
but this time we allowed the group to deepen thisitorical debate and the results were
fascinating.

At one point, a Jewish student turned to an Arabdestt from Kufer Qassem asking her
how they deal with the infamous massacre at hentdle Arab student briefly told the
story of the men and women from Kfar Kassem whoeveer their way home from work

in 1956, unaware of a curfew that had been impbydtie Israeli Army, when 49 of

them were shot and killed by Israeli soldiers. \Wkea her to expand on the story
because some of the Jewish students might not aesa the details. The Jewish group
immediately responded, offended by the suggestiahthey did not know the story of
Kufer Kassem. They said that the story is tauglt bohigh school and in the army. We
suggested that the Arab student continue sincéetws had never heard it in the Arab’s
voice. She continued the story. Occasionally ont@flewish students supplemented the
story with a detail or two and when she finishegl Jewish group confirmed that that was
exactly how they learned the story. Jewish studeetg on to explain that the story is
taught in the army as an example of an illegal oridevas a case in which it was illegal
to follow the commander’s order to open fire.

Having easily reached agreement on the facts dftiier Kassem event, the students
then turned to the question of how they interprethe Jews refer to the massacre as a
horrible exception to the norms of the Israeli arfitye soldiers were tried and punished
and the lesson is taught to future generationsratli soldiers thereby upholding their
higher moral standards. The Arabs regard Kufer &asas one link in a chain of
atrocities, from Dir Yasin and Tantur to Sabra &Mdtila. In addition, the soldiers were
tried and received 17 years in jail, and were ssdaafter three years. Even if it is not
Israel's declared policy, the students said, aadahey are concerned the results on the
ground demonstrate a systematic attack on thetiPadespeople.

Everyone was surprised by the other’s interpretadioa story that they had all learned. It
deepened their understanding that this conflisugported by a web of images and
assumptions that give meaning to the facts of hiseven when these facts are not
contested.
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JN: How hard is it for people to adjust their way d looking at the conflict to include
another group’s narrative?

MZ: Hard, if you were brought up and manipulated/byr own group to be centered in
your own group. Otherwise | think it's easy, bufight the truths you were taught all
your life, and that are the invisible base of ysociety, this is very hard and threatening.

JN: In an earlier conversation you told me that, “Ralestinian resistance is also a
factor to the change.” Does that include suicide mbs?

MZ: Resistance is always more morally justifiedrtiztack by a conqueror. So it cannot
be judged in the same way. The strength of thelissamy, and the fact that we are a
state, which signed international treaties and r@scmakes a difference as well. Now
specifically about the Palestinian resistance aal@nrce: | don’t think one should talk
about suicide bombers separately from other thindsn’t think it is any different than
for example leaving a bomb somewhere in Israeldaiving away before it explodes.
That for me is the same, it's in the category ofemce against civilians—as opposed to
violence against soldiers which is the most legitien and violence against settlers,
which is second on my list. But | don’t think thithey decided to attack in the cities in
Israel that it matters how, it just makes me seg tesperate they are to use this kind of
human bomb, and that is depressing and scary.w kneeems like the ultimate evil and
inhumane thing, | know it makes one think suicidenbers represent all Arabs or
Moslems and that therefore all Arabs and Mosleme Im@ value to life, even their own.
But | don't see it this way. | can imagine one baowy so desperate that blowing
yourself up for the cause could be an option. ey hard to keep hope alive in some
situations.
On the other hand, the Israeli army does war criagasnst the Palestinian civilians, but
it is more sophisticated, in airplanes, and tas&st seems more legitimate. It's within
the game of warfare. | used to think that killinghna knife, with your bare hands was
more barbaric than using a gun or other weapon #ndk we are taught to think that,
but | don’t think that’s true any more.

JN: So to you, what the IDF does to the Palestinians
essentially just a more sophisticated form of terrosm
than that which the Palestinians conduct?

MZ: First, | don’t use the term IDF anymore; | cialthe
Israeli army. Second, it is not terrorism becabse t
official definition of terrorism is when the violea is not
a street closed in Jerusalem  authorized by the State, so everything the Palaessndo
after a bomb scare is terrorism because they don’'t have an army—Imit th
doesn’t make it unjustifiable. On the other hahe, israeli
army is doing things that are so far from defehese days. It is doing things that are
definitely war crimes, no doubt about it, it's jukat we are on the side of the “good
guys” in the world, so we are not being persecoteeiven reprimanded for what the
army is doing. | can tell you that I know first tthof things that are blatantly war crimes,
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like bombing into resident areas, and pressurick)seople to become collaborators, in
exchange for medical treatment, and dropping alusimbs into Lebanon. Don’'t get me
started.

Neve Shalom/Wahat al-Salam - Part 3, “I
live as if the future is now.”

December 24th, 2008

A Three Part Interview Roundtable
Part 3 — Rayek Rizek

Rayek Rizek came to Neve Shalom (a village
on the green line madated 50 percent Israeli
Jew and 50 percent Palestinian Arab) with his
wife Dyana in May 1984 and has served as
mayor twice. These days, Rizek runs a Café

| and a shop with his wife, located near the
community’s guesthouse.

JN: What has changed about the
community as it has expanded? Is
Jesse Nathan and Rayek Rizek expansion good for the village?

Rayek Rizek: With the growth of the Alwaha, it ledgnged from a community to a
village. This means that people here are lessntacbwith each other. Fewer and fewer
people come to the General meeting or are willintake the responsibilities of being
members in the different committees. A majorityrdfabitants now work outside of the
Village and many of the internal issues are nohtarest to them.

So it seems that the more the Community growsebsel the contact between the people
as a whole group. But also people group around
different issues. For example, those who still have
kids in the school are more interested in what is
taking place in this institution than those whord
have kids there. Those who are working in the gédla
and are paid by it are more present in the budget
meetings than those who do not work in the Village|
Also, people are socializing in small groups that a
mostly mixed between Jews and Palestinians and
anymore in the whole group as when it was a comiyiahitwenty families.
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This is not to say that what has been happeniadgadure. The community is still
growing and | believe it is more legitimate as @a than it has been ever been in the
country. This is a general and short answer famaptex question.

JN: Where does NSWAS's confidence in co-existenceme from?

RR: Since the idea of NSWAS required its membegddo live together in the same
place the experience has been different. The contynoecame the home of its members
and therefore it made it more difficult to quit. Bavery single person here has thought
many times about leaving as a result of differessippointments and contradicting
expectations. But when the moment to make that fieeision comes close, it appears to
be more difficult to consider such a step sinaeas not about quitting your membership
in an organization but more about physically logdmur belongings and yourself to go
to some other place.

| always say that we were stuck together heredigeoup of people on a boat at the
middle of the sea where you do not have any otheice except to continue

the journey. You cannot make a hole in your pathefboat since you will drown
everybody else with you and you have to work togetith the rest if you are to face the
storm. | believe that peace between our two peopiliebe more possible when they both
develop this awareness of being on the same bogbtm or bad.

JN: When [ first came to Wahat al-Salam | carried with me this sense that I'd found
the perfect peaceful utopia. All of the members ldlked to quickly relieved me of

this myth, pointing out that life in an intentional community is as messy and intense
as life anywhere else. Maybe more so. Eventually ngysillusionment evolved into a
sense of respect for the work the community does.n@ of the hardest examples of
Neve Shalom “living the conflict” was in regards tathe death of native son Tom
Kita'in.

RR: Tom was killed in an accident between two lsiaefense Forces Helicopters along
with another 75 soldiers who were in their way &banon. The death of Tom was a big
shock for the whole village. All of us, Jews andeBanians, joined the family in their
pain and took part in the funeral. This funeral faasmost if not all the Palestinians the
first funeral to be attended for an Israeli soldiut in this case it was the funeral of a
young man from the village who was also the sontaadrother of a family that had
been among us for more than ten years.

. The sad situation was when the Israeli journalisise

-~ obsessed with trying to find out about the feeliofys

- the Palestinian members. They wanted to be sure we
really were also in pain for the death of the smidi
What those journalists were looking for and hogimg
was proof that the whole idea of NSWAS is a fake.

Anyway, some months passed by and an idea came up

10
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with the suggestion of erecting a monument for T&drthe entrance of the newly finished
basketball field in the village. The idea was natepted by most of the Arab members
(joined by some Jewish members) who still saw Tera aoldier who was involved in
fighting against the Lebanese and maybe the Pail@stiesistance in Lebanon. We
carried many meetings and we could not reach aeeaggnt. After months of discussions
| suggested hanging a plaque near the entrante dield with a tree to be planted under
it. The content of words on the plaque would beftafthe family to decide. And then it
was over. | cannot say that every body agreed mvithdea but that was a solution that
everybody could live with.

JN: In 1999 a Mr. Shlomo Mark argued in the Jerusaém Post that the divisions
surrounding the death of Kita'in proved that NSWAS had been “tried in tragedy”
and “found wanting.” You wrote a letter published in the Post on March 26, 1999.

RR: In spite of our resolution with the plaque, theli press still insisted on talking
about the unneeded compromise which was made hlethe and about the so-called
insensitivity of the Palestinian families. But thigs not true since we made a difficult
and challenging choice of living together whildldieing part of the conflict. | said
before that the encounter here was with no pretiondiand therefore everything is
expected and every argument and disagreementitisniatg. After all we are the only
group in all of the Jews and Palestinians who tbakchallenge and who are dealing
with the most difficult questions that nobody aséealing with. And you have to
remember that we are not a group of professionatemflict resolution but we are
ordinary people who made a choice to live a veay challenge.

JN: What is it like in the community on May 14, theday that Israeli Jews view as
Independence Day and Palestinian Arabs view as “theatastrophe”?

RR: The relation to this issue has changed witHithes. It was only during 1984 when
the demographic balance between Jews and Palestirdached equality as a result of
the absorption of three Palestinian families inclgdnyself and Dyana. So the first
Independence/Nakba occasion that raised a seristissdion was that spring, in 1984. |
would say that the presence of almost an equal eunflews and Palestinians brought
many serious discussions about the identity ottdmmunity. It was also in September
1984 when the primary school was opened which wathar important issue to be
discussed, regarding the question of bilinguahdtional and multi cultural education,
since there were Jewish, Moslem Arab, and Chrigtiat kids in the school. I still
remember that during those early discussions regatte issue of Independence/Nakba
things were not easy. From one side the Jewdiatit would be okay to celebrate the
independence and believed that there was no cacticadbetween their choice to live in
NSWAS and also to celebrate. It became clear fatrabthem and maybe for the first
time that the Palestinians will not feel easy Witis celebration since the occasion has a
totally different meaning to us.

This was one of those issues that was not podsilslelve with a vote at the end of a
meeting. But what became clear for everybody wastttis day was an occasion that we
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cannot be together around. Those intensive meehtielged us to understand the
complexity of our choices without necessarily reagtagreements. It was common to
see members from the same national group arguitigeach other since they had
different opinions or different levels of tolerartogvards what a certain member from the
other group could express of feelings and needsh tivine we got so used to this
situation. During the occasion of Independence séemesh families would get together
on that evening to fry some food on a fire anding as they were used to doing outside.
Some of them would raise the flag on the Balcontheir house. Today nothing happens
here. No gatherings or celebrations or flags.dtreethat most of the Jews have made a
certain compromise regarding the celebration &f daiy in the village.

JN: Are you optimistic about the prospects for peag in, say, your lifetime?
RR: | don’t want to put a time frame on it. | chdedive in a bi-national ideological

community like NSWAS because | didn’t want to waibund for the leaders to make
peace. | live as if the future is now.
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